Introduction
The aim of this paper is to examine Augustine's reflections concerning the concept of evil, in order to identify whether -and to what extent -Augustine's notion of malum is related to Plotinus' concept of evil. This will be done by examining the Augustinian and Plotinian identification of evil and non-being as it appears in Ennead I. 8 and in De Natura Boni. More specifically, this study will first consider the similarities between the Augustinian and the Plotinian ontological-axiological patterns and define their specific features. Then, by looking at the concepts of evil that emerge from Augustine and Plotinus, it will examine the notions of non-being and matter as they are exposed in Ennead I. 8 and in De Natura Boni. Ultimately, this paper will demonstrate that Plotinus' notion of evil as steresis is akin to Augustine's concept of evil as defectus boni, confirming the theoretical relationship between Augustine's and Plotinus' idea of evil. 
Augustine's identification of malum and nihil
The basic elements with which to examine Augustine's identification of malum and nihil first appear in his reflections, which are exposed in De Natura boni and concern the different kinds of goods and their constitutive features. In the taxonomy of goodness Augustine recognizes two classes of good beings endowed with a different axiological status, that is the highest good (God) on the one hand and great and small goods (souls and bodies) on the other hand. Augustine identifies the source of goodness Maurizio Filippo Di Silva, 'Plotinus and Augustine on evil and matter ' , p. 205-227 208 nº 23, May-Aug. 2018 in smaller goods with God's creation, which thus becomes the source of both the existence and goodness of creatures:
The Supreme Good, than which there is none higher, is God; for this reason He is immutable good, and therefore truly eternal and truly immortal. All other goods are from Him alone, but not of His substance. For that which is of His substance is identical with Himself, but the things which He has made are not what He Himself is. It follows that, if He alone is immutable, all the things which He has made, inasmuch as He has made them out of nothing, are mutable. For He is so almighty, that even out of nothing, that is, out of that which is utterly non--existent, He can make goods both great and small, both celestial and terrestrial, both spiritual and corporeal.
2 (AUGUSTINE, 1955, 1, trans. by A.A. Moon) Nevertheless, in his analysis Augustine does not simply state that the source of smaller goods (that is, souls and bodies) is God's creation, but also stresses that all beings are goods: "Inasmuch, therefore, as all goods whether great or small, whatever be their rank in the hierarchy of beings, can have existence only from God, and since, moreover, every nature is a good in so far as it is a nature, every nature can be only from the supreme and true God" (AUGUSTINE, 1955, 1 
209
For we Catholic Christians worship God, from Whom are all goods whether great or small, from Whom is every measure whether great or small, from Whom is every form whether great or small, from Whom is every order whether great or small. For certainly the more things possess of measure, form, and order, the better they are; but the less things possess of measure, form, and order the less good they are.
4 (AUGUSTINE, 1955, 3. trans. slightly modified) As this excerpt shows, the creation of goods corresponds to the creation of the principles of the goodness of beings.
Although these reflections explain what Augustine considers as the cause of the goodness of creatures, what still remains to be understood is the reason why all beings are goods. In order to do that we have to examine what Augustine says about the measure, form and order of beings, which shows that the principles of the goodness of beings are also the reason for their different degree of existence:
Where these three are great [i.e. measure, form and order], there are great goods; where they are small, there are small goods; where they are absent, good is absent. Again, where these three are great, there are great natures; where they are small, there are small natures; where they are non-existent, there is no nature. Therefore every nature is good.
5 (AUGUSTINE, 1955, 3) As we can see from Augustine's words the better things are measured, formed and ordered, the higher their ontological and axiological degree is.
Maurizio Filippo Di Silva, 'Plotinus and Augustine on evil and matter ' , p. 205-227 210 nº 23, May-Aug. 2018 To understand the reason for such a relationship between the ontological and axiological dimensions of natures we have to consider that measure, form and order are not simply accidents of beings but correspond to the essence of beings.
6 Thus, as principles of the existence of beings, they are at the same time the reason for their perfection (perfectio) and for their goodness.
Hence, if measure, form and order of natures are the cause of their existence and goodness, then there cannot be any evil nature among them (Augustine, 1955, 4) . As every being is indeed endowed with measure, form and order, it is in itself perfecttherefore, good.
7 If beings are in themselves good, it follows that evil corresponds to the non-being. In order to understand this we need to examine the plurality and unity of Augustine's identification of malum and nihil. In the light of the consideration concerning the relationship between the existence and goodness of beings we note first that evil corresponds to the corruption (corruptio) of measure, form and order: "Evil is nothing else than the corruption of the measure, the form, or the order of a nature" (Augustine, 1955, 4. trans. slightly modified) .
8 Indeed, if natures are what they are in virtue of the principles that produce their perfection, evil will correspond to the lack of them -therefore, to the non-being understood as their privatio.
9 As we learn from Augustine's own words, evil is in that first meaning the non-being, understood here as the lack of the essence -therefore, of the existence of beings.
Having thus defined evil, Augustine analyses the source of that lack of good. Indeed, if every being is Maurizio Filippo Di Silva, 'Plotinus and Augustine on evil and matter ' , p. 205-227 nº 23, May-Aug. 2018 211 in itself endowed with measure, form and order, then evil, as the lack of these three elements, is not something that belongs to beings. What causes the lack of perfection of creatures is, according to Augustine, the movement of corruption of measure, form and order which, by decreasing their goodness, concurrently decreases their ontological degree: "If corruption should remove from corruptible things all measure, all form, and all order, no nature would remain" (Augustine, 1955, 6. trans. slightly modified) .
10 So, if all natures are good, evil corresponds to the ontological lack produced by corruption, which appears now as the movement in itself and not as an axiological form of it. To such an understanding of the reasons of the lack of measure, form and order of natures Augustine adds a reflection concerning the cause of movement that is essential in order to identify the group of elements related to his identification of malum and nihil. By examining the source of movement Augustine stresses that it corresponds to the nothingness out of which all natures are made: "Therefore, then, of whatsoever measure, of whatsoever form, of whatsoever order they are, they are such because God has made them; but they are not immutable, because they have been made from nothing" (Augustine, 1955, 10 . trans. slightly modified).
11 As shown by his reflections evil, as a lack of good, is the lack of existence produced by corruptio. This one is the product of the nothingness out of which things are created.
It is important to stress that the ontological-axiological pattern of Augustine's concept of evil does not emerge only in his reflections concerning evil as being but at the same time in the ones devoted to sin. Considering the results of moral evil Augustine states Maurizio Filippo Di Silva, 'Plotinus and Augustine on evil and matter ' , p. 205-227 212 nº 23, May-Aug. 2018 that they correspond to the corruption of human beings' measure, form and order (1955, 7) .
12 Thus sin, as action, corresponds to the movement of corruption -therefore, to a decrease of the ontological and axiological degree of human beings' nature. Augustine considers the lack of control on the desires of the soul and the body as the origin of such a movement of corruption, 13 suggesting that nothingness is the origin of evil and that evil corresponds to the corruption of the essential features of beings.
In the light of these findings concerning the concept of evil we can now consider their ontological-axiological pattern. As already noticed in the reflections concerning the goodness of beings the measure, form and order of natures are the sources of both the existence and perfection (perfectio) of natures. Thus in such a perspective evil is, first, the lack of the essential elements of beings; therefore, it corresponds to the non-being as a lack of existence. Moreover, as measure, form and order are the sources of the existence of natures, evil (as defectus boni) will correspond to the result of that lessening of quantity or level (corruptio). As a cause of this lessened axiological perfection of natures Augustine indicates the nothingness (nihil) out of which creatures are made, outlining an ontological-axiological pattern where evil is the non-being produced by corruptio. This one appears as a result of the nothingness out of which beings are created. Thus in Augustine's reflections evil emerges as the lack of existence produced by the movement originated from the non-being. On the contrary, the goodness of natures requires the permanence of measure, form and order (Augustine, 1955, 37 14 In order to do that we have to know what Good is, because the nature of Evil is opposite to that of Good and at the same time because the knowledge of opposites is one and only: "But if, because opposites are known by one and the same kind of knowledge and evil is opposite to good, the knowledge of good will also be knowledge of evil, then those who mean to know evils must have a clear perception of good" (PLOTINUS, 1966, I. 8 [51] . 1). 15 In such a perspective Plotinus examines what Good is, explaining that Good is that on which all beings depend and, at the same time, it is the measure and bound of everything (1966, I. 8 [51] .
2).
According to what he states in his introductory remarks Plotinus, having defined what Good is, subsequently examines what Evil is. As it is impossible to know what manifests itself as the very absence of Good (1966, I. 8 [51] . 2), the knowledge of Evil needs vision or removal (1966, I. 8 [51] . 9). As far as the object is concerned this corresponds to an understanding of it as a partial or absolute lack of good. Let us identify what that partial lack of good is. According to Plotinus, this corresponds to the partial lack of measure, form and order of beings which appears, for instance, in cases such as sickness, ugliness and poverty:
Illness is defect and excess of material bodies which do not keep order and measure; ugliness is matter not mastered by form; poverty is lack and deprivation of things which we need because of the matter with which we are coupled, whose very nature is to be need.
16 (PLOTINUS, 1966, I. 8 [51] . 5)
As we can notice in Plotinus' words the measure, form and order of beings are the principles of their goodness while Evil, on the contrary, corresponds to their partial lack.
Plotinus then analyses another concept of Evil, the absolute lack of good and of what originates its goodness. If Good corresponds to the highest perfection Evil, as its opposite, is the absolute lack of measure, form and order (1966, I. 8 [51] . 3).
17
Plotinus identifies such a concept of Evil with Matter which he now understands as what is absolutely devoid of measure -therefore, as the non-being: "Yes, but evil is not in any sort of deficiency but in absolute deficiency; a thing which is only slightly deficient in good is not evil, for it can even be perfect on the level of its own nature. But when something is absolutely deficient -and this is matter-this is essential evil without any share in good" (Plotinus, 1966, I. 8 [51] . 5).
18 It is very important to stress that now Evil emerges at first as the non-being and, more specifically, as what is understood as Matter. At the same time we have to bear in mind that, according to Plotinus, this concept of Evil is related Maurizio Filippo Di Silva, 'Plotinus and Augustine on evil and matter ' , p. 205-227 nº 23, May-Aug. 2018 215 to the idea of it as a partial lack of being, and that these different notions of Evil need to be analyzed by examining their relationship.
Having defined the double meaning of the concept of Evil Plotinus considers how Matter, as Evil itself, generates the other evils. As he identifies form as the principle of the goodness of beings Evil, as the lack of it, corresponds to the outcome of an alteration of their status. More specifically, the lack of goodness of beings corresponds in Plotinus' analysis to the outcome of a deformation of realities caused by corruption (phthora), and the source of such a movement is identified with Matter:
For matter masters what is imaged in it and corrupts and destroys it by applying its own nature which is contrary to form, not bringing cold to hot but putting its own formlessness to the form of heat and its shapelessness to the shape and its excess and defect to that which is measured, till it has made the form belong to matter and no longer to itself.
19 (PLOTINUS, 1966, I. 8 [51] . 8)
It is important to stress that what we have noted as regards Evil, which is a partial or absolute lack of good, appears in Plotinus' reflections concerning vices (1966, I. 8 [51] . 4-5), 20 where intemperance and injustice turn out to be corruptions of the soul caused by Matter (1966, I. 8 [51] . 12-14).
In the light of the results of the analysis concerning the Plotinian concept of Evil we can now consider their ontological-axiological pattern. As noticed in the reflections concerning the principles of the goodness of beings, beings are good because they are endowed with measure, form and order which are, therefore, what generates their existence and perfection. If Evil as a partial lack of good is an alteration of form, then in its ontological pattern it corresponds to the non-being. Moreover, after defining Evil as a partial lack of good, Plotinus examines the movement of deformation of beings (phthora) to identify the source of such a lack of good. As the cause of that kind of movement he indicates Matter. Despite its absolute lack of form Matter is, and Plotinus identifies it with the non-being, understood not as the pure nothing but as the image of Being (eikon tou ontos). 21 In the light of these reasons we can notice that in Plotinus' analysis Evil corresponds to the non-being produced by corruption. This one now appears to be a result of the non-being. Hence Augustine's and Plotinus' respective ontological-axiological patterns display many similarities, but are at the same time different. In order to demonstrate this we need to examine the concept of matter as it emerges in Augustine's and Plotinus' reflections.
The concept of Matter in Plotinus and in Augustine
Although in both Plotinus and Augustine we can see an identification of evil and non-being, their ontological-axiological patterns are different. More precisely, this study has shown that Plotinus' notion of non-being corresponds to the concept of Matter, while in Augustine's reflections Evil is the non-being, simpliciter. So that which underlies figures and forms and shapes and measures and limits, decked out with an adornment which belongs to something else, having no good of its own, only a shadow in comparison with real being, is the substance of evil (if there really can be a substance of evil); this is what our argument discovers to be the primal evil, absolute evil. 22 (PLOTINUS, 1966, I 8 [51] 3)
Evil corresponds therefore to the non-being; its absolute lack of measure, form and order shows at the same time that according to Plotinus these are the principles of the existence of beings.
Having thus identified evil as non-being Plotinus considers the reason why Matter is evil. More precisely, considering why we can appropriately say that Matter, although devoid of quality, is evil, he remarks that it is like that exactly for its absolute lack of measure, form and order: "So, it [i.e. matter] is rightly said to be both without quality and evil; for it is not called evil because it has, but rather because it has not quality; so that perhaps it would not have been evil if it was a form instead of a nature opposed to form" (PLOTINUS, 1966, I. 8 [51] . 10). 23 Plotinus' words suggest that Matter is evil because, as it is absolutely devoid of measure, Maurizio Filippo Di Silva, 'Plotinus and Augustine on evil and matter ' , p. 205-227 218 nº 23, May-Aug. 2018 form and order, it is devoid of qualities. This allows us to acknowledge that Qualities derive from the principles of the goodness of beings.
As we can see from Plotinus' reflections Matter, as what is absolutely devoid of measure, form and order, corresponds to the absolute lack of goodtherefore, to Evil. Such a lack of goodness, produced by the absence of its principles, corresponds in the ontological dimension to the lack of existence of Matter. In the light of this we can state that, according to Plotinus, Matter is at the same time the non-being and Evil:
Indefiniteness and unmeasuredness and all the other characteristics which the evil nature has are contrary to the definition and measure and all the characteristics present in the divine nature; so the whole, too, is contrary to the whole. The evil nature, too, has a false being, primary and absolute falsehood; the being of the divine is true being.
24 (PLOTINUS, 1966, I. 8 [51] . 6)
We have to stress that measure, form and order, as the principles of existence, are the principles of goodness. This allows us to state that his ontologicalaxiological pattern is based on them and that the idea of evil as both a partial and an absolute lack of goodness shows it. According to Plotinus, non-being is; therefore, the partial or absolute lack of good does not correspond to the non-being, simpliciter. but I mean by hyle, as did the ancients, a sort of matter utterly formless and without qualities, and out of which are formed the qualities which we perceive. Hence wood, too, is called υλη in Greek, because it is suitable for artisans, not in being able itself to make anything, but as material out of which something can be made.
26 (AUGUSTINE, 1955, 18) It is important to emphasize that Augustine understands Matter to be, although formless, able to receive a form, and he considers this as Matter's own nature: "Even this has the capacity for forms, since if it could not receive the form imposed by the artisan, it certainly would not be called matter" (Augustine, 1955, 18) . 27 So, according to Augustine, Matter is able to acquire a form and corresponds to the capacity itself to acquire existence and goodness. Although it is devoid of every principle of existence or perfection, Matter is; therefore, it is a good. More precisely, the capacity to receive form is the good with which Matter is endowed: "Furthermore, if form is a good, so that those who excel therein are called well-formed, as the beautiful are named from beauty, doubtless the capacity for form is likewise a good" (Augustine, 1955, 18) . 28 In the light of this we can conclude that in spite of similarities Augustine's and Plotinus' concepts of hyle are ontologically and axiologically 29 different. According to Augustine, Matter is indeed a good and a being. This therefore shows Maurizio Filippo Di Silva, 'Plotinus and Augustine on evil and matter ' , p. 205-227 220 nº 23, May-Aug. 2018 that Evil corresponds to non-being, simpliciter, and that the Augustinian ontological-axiological pattern is different from the one of Plotinus.
Conclusions
In the light of this analysis we can conclude that Plotinus' and Augustine's identification of evil and of the non-being initially displays a total correspondence between the elements of their patterns. Indeed in both cases evil is the non-being produced by the corruption which is originated by the non-being. Nevertheless, although such similarities seem to indicate a complete identification between their ontological-axiological patterns, the analysis of the two philosophers' respective notions of Matter clearly demonstrates that the Plotinian concept of the non-being is different from the Augustinian one. More specifically, whilst according to Plotinus the notion of the non-being corresponds to the concept of Matter as the absolute lack of ontological pattern, in Augustine the non-being is nothingness itself. It is very important to stress that the relationship between the Augustinian and Plotinian ontological-axiological pattern cannot be considered as a correspondence that only concerns their external features.
On the contrary, the concept of evil as a partial lack of good, as it appears both in Augustine's and Plotinus' reflections, shows at least in part a theoretical correspondence between the two philosophers. Examining whether evil is or is not simply a lack of good, and in reality trying to show that it corresponds to Matter, Plotinus states: "But the nature which is opposed to all form is privation; Maurizio Filippo Di Silva, 'Plotinus and Augustine on evil and matter ' , p. 205-227 nº 23, May-Aug. 2018 221 but privation is always in something else and has no existence by itself. So if evil consists in privation, it will exist in the thing deprived of form and have no independent existence" (PLOTINUS, 1966, I. 8 [51] . 11).
30 Such a concept of evil, which describes evils that affect beings, 31 can be noticed as being sometimes expressed exactly in the same way 32 in Augustine's reflections. 33 This therefore shows that Plotinus' concept of evil as a partial lack of existence and goodness is part of the Augustinian notion of evil itself and that the Plotinian ontological-axiological pattern acts in Augustine´s reflections concerning evil (as the defectus boni) as their basic element. Capitani (1980, p. 640-669; 1981, p. 132-156) ; Di Silva (2015, p. 105-118) ; Müller (1986, p. 47-53 See: Ἢ οὐκ ἐν τῇ ὁπωσοῦν ἐλλείψει, ἀλλ' ἐν τῇ παντελεῖ τὸ κακόν• τὸ γοῦν ἐλλεῖπον ὀλíγῳ τοῦ ἀγαθοῦ οὐ κακόν, δύναται γὰρ καὶ τέλεον εἶναι ὡς πρὸς φύσιν τὴν αὑτοῦ. Ἀλλ' ὅταν παντελῶς ἐλλεί́πῃ, ὅπερ ἐστὶν ἡ ὕλη, τοῦτο τὸ ὄντως κακὸν μηδεμίαν ἔχον ἀγαθοῦ μοῖραν. " On the ontological status of Evil as non-being, see: Ennead, I. 8 [51] . 3. For the relationship between matter and evil see Chiaradonna (2009, p. 158-162); Corrigan (1996). 19 See: "Γενομένη γὰρ κυρία τοῦ εἰς αὐτὴν ἐμφαντασθέντος ϕθείρει αὐτὸ καὶ διόλλουσι τὴν αὐτῆς παραθεῖσα φύσιν ἐναντίαν οὖσαν, οὐ τῷ τερμῷ τὸ ψυχρὸν προσφέρουσα, ἀλλὰ τῷ εἰδει τοῦ θερμοῦ τὸ αὐτῆς ἀνεί́δεον προσάγουσα καὶ τὴν ἀμορφί́αν τῇ μορφῇ καὶ ὑπερβολὴν καὶ ἔλλειψιν τῷ μεμετρημένῳ, ἕως ἂν αὐτὸ ποιήσῃ αὐτῆς, ἀλλά μὴ αὐτοῦ ἔτι εἶναι". O'MEARA (1999, p. 26) analyses more in depth the issue of matter as evil and as the origin of other evils: "L'argument de «l 'unité d'une (3, 30-34; 8, 37-44) . Ces choses sont
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